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This article explores the historical and educational background of  Takahashi 

Previous research on Takahashi’s colonial historiography has focused mainly on 
his personal characteristics, whereas this article looks at the period in his life which 

of  Chinese Studies at Tokyo Imperial University. By looking at the professors 

origins of  his intellectual outlook. Shigeno Yasutsugu, a textual critic, taught him 
positivistic source critique, while Ludwig Riess, a Rankean, inspired Takahashi’s 
tendency to view nations as the main actors in history and to describe them in 
terms of  national characteristics. In addition, Inoue Tetsujiro, an Orientalist 
scholar, implanted in Takahashi his own understanding of  the history of  Chinese 

endorses the superiority of  socially engaged Confucianism. This article shows that 
Takahashi’s later view that “
of  Inoue’s Orientalist approach to Chinese philosophy. I argue that the scholarly 
framework on the history of  philosophy presented in the two Takahashi articles 

He adopted a positivistic research approach based on the preconception that 
 was simplistic. At the same time, he endeavored to uncover distinctive 
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Introduction

Takahashi Toru 

1 Korean scholars, both at the time and 

is still prevalent.2

type of    or  . That is, their portrayals of  the essence of  

it as  —are akin to the characteristics of   3. Given that both 

. 
Modern Korean academics have disagreed with Takahashi’s stance on the factionalism of  
Confucian scholars and suggested that academic discussions and political factions belonged 

framework of  the   and   schools of  thought through which Takahashi 
4

1 Takahashi repeatedly argued the following in his work: “In terms of  the ideological characteristics of  the 

generated any independent or innovative ideologies apart from adopting Chinese thought. Consequently, 

history of  1: 
2 His analysis used the   -  school, which upheld 

, and the Kiho  school, which upheld . A compromise between the two was the Nongam 

3 

4  framework and attempts to overcome this 

attempts to transcend this binary by seeing  as encompassing not only a theoretical system but also a 
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In Japanese academia, on the other hand, the status of  Takahashi as a seminal scholar 

alumnus of  Takahashi and a professor of  Chinese philosophy at the Imperial University of  

5 Kawahara Hideki gushes that Takahashi’s 

on the history of  intellectual ideas in his discussion on the profundity of  the idea, let alone 
6 

Confucianism.7
 

Chinese philosophy, particularly in  (  
The 

( 8 He had planned to continue writing about 
,9 10 He then changed the focus of  his 

 (1879–

11 

 23 

5 
6 , ed. and trans. Kawahara Hideki and Kim 

7 Takashi was able to gather both privately owned books and those from religious institutions due to his authority 

8 He published this over several issues in . Takahashi Toru, “Kaneki o nanshite nemoto hakase no 

9 “I would like to discuss more details in my humble work  which will 

10 After he returned to Japan in 1945, he opened a fortune telling business named Junsui Ekidan , which 
used 

11
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This article argues that Takahashi was a product of  his time, and that his research was 
shaped within the context of  Oriental studies during the early twentieth century. Academic 
research on Takahashi as conducted by Korean scholars has so far “placed excessive emphasis 

12 This article, therefore, investigates the 
background of  Japanese Oriental studies against which Takahashi developed his intellectual 
perspective. To this end, it examines his earliest scholarly works, including his undergraduate 
dissertation and another article, “A Review of  the  by Mr. 

13 These early works have not received a great 
deal of  attention. However, they are, in fact, historical sources of  great import which allow 
us to understand Takahashi as a product of  his time.

The primary focus of  this article will therefore be to conduct a detailed analysis of  

University of  Tokyo, and how it subsequently evolved throughout his academic career.

Takahashi’s Education at the Imperial University of  Tokyo 

second was the department of  Chinese and Japanese Classics (
Since the University of  Tokyo was created by the merger of  Kaisei  Academy and the 
Tokyo Medical School, it inherited the principal goal of  the previous institutions, which 
had sought to master Western science and technology using foreign instructors.14 In fact, 

research focus shifted to Yi Hwang and his philosophical relationship with Japanese . These decisions 

12 
, edited 

Instead, he pointed out a general trend of  criticism in Japan after World War II regarding the “modern history 

13 

14 
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fashionable.15

and Japanese Classics had only two graduates up to 1886, when the University of  Tokyo was 
16 Both divisions 

 17 As such, the college was expected to serve the 

academic knowledge, was to “learn the ways of  living and the epistemological approach 

whereas the second division was to “critically review the cultural heritage of  Japan, to inspire 
18

Gakka 

Chinese classical cannon (  
History was established in 1889, the departments of  Japanese Classics and Chinese Classics 

Studies created major courses in canonical studies, historical studies, and literary studies. In 

Studies was divided into the three separate departments in Chinese Philosophy, Chinese 
History, and Chinese Literature.19 Takahashi enrolled in the department in September 1898, 
which meant that he attended the university when the division between canonical, historical, 

historical studies.20 
There is limited information available about Takahashi’s life prior to his enrollment in 

university. However, his father was a Chinese studies teacher. Born in a small town in Niigata 
, he attended several different elementary schools, changing schools every time his father 

moved to a new school. He later attended Niigata Prefectural Middle School and ultimately 

15 
16 

17  , 503.
18  , 502–03.
19 , 363–64.
20 , 509.
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tutelage of  his father, he acquired substantial knowledge of  Chinese studies even before his 
enrollment at Tokyo Imperial University.21

Western history, and Western philosophy. This was to avoid “the danger of  becoming a 
22 As an undergraduate between 

September 1898 and July 1902, in addition to majoring in the Chinese cannon and Chinese 
history and literature, he also received a comprehensive liberal arts education in Western 
languages, Oriental and Western philosophy, and history.23

Initially, Takahashi learned Classical Chinese and Chinese linguistics from Shigeno 
Yasutsugu 
project of  the Japanese government, and in 1888, when this was transferred to the Imperial 

the editorial committee of  the national historiography project.24 Shigeno is renowned as a 

use of  a positivist historical methodology. An expert in Qing-dynasty textual criticism of  the 
Classical Chinese cannon (
methods were consistent with the textual criticism of  Classical Chinese.25 

The second professor to teach Takahashi was Nemoto Michiaki 
the oldest member of  the Imperial University of  Tokyo faculty. His focus in his teaching was 
primarily on the translation and interpretation of  The .26 He dedicated most 
his classes to achieving a holistic comprehension of  this work. Nemoto belonged to the last 
generation of  traditional Confucian literati and was the last dean of  the Confucian academy 
(  . Beyond his academic pursuits, he had also served as a soldier, 

shogunate movement (  
the power of  the emperor after the turbulent civil war between anti-shogunate and pro-
shogunate (

21 
22 , 686.
23 I gained knowledge from   of    between 1898 and 1902 

regarding the classes Takahashi was required to take at that time.
24 , 509.
25 Shigeno is well known for arguing that “in Western scholarship, they divide scholarly methods into deductive 

reasoning and inductive reasoning, with the method of  textual criticism falling under inductive reasoning.... I 
believe that all scholarship in the world will ultimately be grounded in inductive reasoning, namely, in textual 

197–98.
26 , 509.
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27 In his unique reading of  , the 

only one imperial lineage (K
Inoue Tetsujiro 

area of  expertise was initially Western philosophy, but he taught the history of  Oriental 
philosophy between 1883 and 1884 as an assistant professor at the University of  Tokyo. 

Imperial University of  Tokyo, and between 1891 and 1897, he taught comparative religion 

also taught the history of  Confucianism during the Edo period.

staff. In 1887, however, the department reopened with the recruitment of  Ludwig Riess 

Japanese government brought Riess in as a contract lecturer under its program to hire foreign 
advisors (   
1902 and “fostered a distinctive scholarly ethos within the department of  Oriental history, 

28 Riess also suggested 
establishing an academic society within the college, following in the European tradition of  
learned societies. On his recommendation, the Historical Society of  Japan (  

 (  

Chinese Studies aptly represent the complex characteristics of  Japanese academia during 
the transitional period to modernity. Nemoto was a traditional Confucian scholar. Although 
he read from a Japanese perspective, his identity as a Confucian literatus 
remained unshaken. In contrast, Shigeno took a very different approach by breaking with the 
traditional conventions of  historiography which had served Confucian moral principles and 
didacticism. As a historian in the transitional period, he still carried out the premodern role 
of  the traditional Chinese dynastic historian, working with the government to compile an 

 29 However, his orientation toward modern historiography 

30

moral principles. He was eager to learn from and apply modern Western historical methods 
to reform the Japanese system of  historiography. 31 

27 Sasaki Hitomi, 
28 , 627.
29 Nagahara Keiji, 
30 

31 Shigeno Yasutsugo  

79



 (
 32 a government-sponsored national history project, he was also 

involved in the completion of  the (  33 As the 
precursor to the new , the
work, but Shigeno was sharply critical of  its argument that the Southern Court (
was the source of  the authentic lineage of  Japanese emperors, dismissing it as “the private 

34

 
(  35 The 
Meiji government saw the goal of  the national historiography project to be the propagation 

36 to the public. Shigeno’s views did not align with 
37 In fact, there was an ongoing 

historians within the national history project. As a consequence, the project was paused, 

from an article by a positivist historian which dismissed the uniqueness of  Shinto.38

government, Inoue consistently served as an ideologue of  the Meiji government. One 

32 Konishi Ichu  edit,  et al. 1883.
33 Tokugawa Mitsukuni  et al. edit,  , Publisher unknown, Publication year 

unknown.
34 Shigeno Yasutsugo, “

35  

36 

37 
38 The national historical compilation headquarters (  

by advocates of  evidential and positivist historiography, with Shigeno as the leader of  this group. There 
was also a minority group, however, who upheld Shinto and a nationalist historiography and insisted on the 

Kume Kunitake , published an article titled 

to a severe backlash from the nationalist group, which believed that discussing Shinto and anything related 
to the royal family was blasphemous, and that the goal of  historiography was to celebrate the eternity of  
the royal lineage. In response to this criticism, the Meiji government, which was already displeased with the 
positivist scholars, expelled Kume from the university, halted the publication of  , abolished the 
national historiography edition headquarters, removed Shigeno from his position as executive editor, and in 

and division surrounding the compilation of  Japanese national history, see Margaret Mehl, 

John S. Brownlee,  
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public commentary on the  (  39 Over 

This support included criticisms of  Christianity, writing histories of  Edo Confucianism, 
developing a national idealist philosophy termed identity-realism (

40 and advocating the establishment of  a national moral code.41

his lectures on Edo Confucianism into three volumes, covering ,  , 
and  and , 
claiming that  represented the people and a free spirit, while  leaned 
towards governmental authority and a conventional spirit. In addition, he compared Japanese 
and Chinese interpretations of  , arguing that the Japanese version had a practical 

the history of  Japanese  during the Edo period as a logical precursor to Japanese 
modernity. He claimed that Japan was the only East Asian nation which had successfully 
transitioned to modernity because of  the practical spirit of   during that era. He 

 
42 Inoue 

academically, it also closely relates to our political strategy in Asia and to colonial tactics. 
43

It is generally accepted that Ludwig Riess introduced Rankean historiography to Japanese 
academia during his time at the Imperial University of  Tokyo, marking the beginning of  
modern Japanese academic history. Recent arguments, however, suggest that the adoption 

39 
Japan.

40 

41 

42 
 from 

 108 

43 Writing about a meeting held in September and October 1886 in Vienna, Austria, Inoue remarked: “The 
Congress of  Orientalists was established to study the languages, cultures, histories, philosophies, and religions 
of  various nations in the Orient, including Japan, China, India, Arabia, Egypt, and Persia. This holds immense 

academic and strategic perspective, it was imperative for the Japanese people to participate in this Congress and 

81



44 Recent 
scholarship has also noted the lack of  any prior discussions regarding the role of  Rankean 
historiography in justifying the legitimacy of  the nation-state. 45 In his teachings, Riess 
presented Rankean historiography as a method which aimed to describe individual historical 
facts as they truly occurred, following the principle of  “

asserting that historians have a responsibility to decipher the sacred hieroglyphs engraved in 
human history by God. In addition, he believed that each nation possesses its own essential 
qualities, and that world history unfolds through the collision, rise, and fall of  these nations 
with their unique identities.46 As a devoted student of  Ranke, it should be no surprise that 
Riess was deeply interested in discovering the distinct national characteristics of  the Chinese 
and Japanese peoples. 47

Takahashi’s Intellectual Orientation in Two of  His Early Essays

honed his skills in rigorous historical investigation and the textual criticism of  classical 
texts. While studying the ancient period, he demonstrated a keen ability to discern 

, apocryphal writings from the Han dynasty used in divination, and he also came to 

their perspectives.48 His primary focus when assessing modern interpretations of  Chinese 
classical texts thus became to see whether they were “consistent with the meanings at the 

49 

Takahashi did not, however, aspire to become a scholar of  textual criticism himself. 
In his study of  ancient scholarly theories, he strove to avoid what he saw as the pitfalls 

44 
, Yamakawa Shuppansha, 2003, 210-11.

45 

Hensanjo hen, , Yamakawa Shuppansha, 2003, 195-96.
46 Brownlee, ,73–74.  
47 Mitsui discusses the theory of  national characteristics as proposed by Riess and his pupil Shiratori Kurakichi. 

48  by Shu Cui , to support his argument. 

He later added a Qing Confucianist view when judging the authenticity of  a text. Takahashi Toru, “Kaneki o 
190 

49 190 
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50 Takahashi was also critical 
of  classical Chinese exegetics, claiming, “People who meticulously examine the text and its 

51 He also 
said, “It is impossible to illuminate the way of   only through Chinese 

52 

In his undergraduate dissertation, Takahashi argued that during the Later Zhou, the 
period when Confucius was active, the “principles of  

 
53 In his view, 

Extraordinary Phenomena 
humanity ( , which occurred 
during the Qin and Han dynasties. Takahashi also questioned whether Professor Nemoto’s 
interpretation of   could be considered rational, since Nemoto had 
accepted the Han dynasty’s image-number system ( 54 Takahashi, on the 
other hand, pursued a scholarly approach in his dissertation, and paid close attention to what 

 and  and the eight 
trigrams (

to seek a correspondence between  and The 
,55 strongly favoring rational and logical explanations. In a similar vein, he 

ideas from the  (  
, and then presenting this amalgamation as truth. He argued, “It is 

56 

There were some earlier scholars, however, that Takahashi held in high esteem as is 
evident from his evaluation of  Jia Yi 

50 
51 189 (November 

46.
52 190 

36.
53 189 38.
54 193 (

96–98.
55 190 

42–43.
56 189  49.
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Certainly, Jia Yi was the most talented scholar of  the Han dynasty, with insights of  such 
grandeur that he foresaw forthcoming developments across ten future generations. 
Hence, his scholarship remains a living scholarship ( , in contrast to 
the many eggheads who are entombed in outdated Chinese exegetics. His  
exudes a majestic spirit and contains profound writings which cast light upon the nature 

importance of  continuous learning of  the Way.57

illuminates our understanding of  the world through historical discernment and which also 
engages with ethics and politics. Takahashi took a fundamentally philosophical approach 
and believed that since “mankind is never merely an instinctive animal ... individuals cannot 
attain mental satisfaction unless they turn their focus toward that which is metaphysical and 

58 

Takahashi’s Understanding of  the History of  Chinese Philosophy 

philosophy courses every year, and he was also required to take the history of  Oriental 
philosophy during his sophomore and junior years. At that time, Inoue taught both of  these 
subjects. In the history of  Oriental philosophy class, he gave lectures on the philosophy 
of  Japanese  and , publishing his lecture notes immediately after each 
lecture.59 In the Oriental philosophy class, he lectured on ancient Chinese philosophy. Before 

of  the history of  scholarship.60 He described Inoue’s  as an attempt 
to produce a grand new narrative of  Chinese thought, using examples from the history of  
philosophy.61 

Inoue did indeed present a grand narrative centered around the rise and fall of  philosophy 

philosophy took place during the pre-Confucian period, and it was during the subsequent 

57 189  46. 
All translations by the author unless otherwise noted. 

58 189 
36-37.

59 These include Inoue Tetsujiro,  , 1900  
    

60  

61 
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era, when Confucius and the Hundred Schools of  Thought were active, that philosophy fully 
bloomed. However, the Qin dynasty was marked by book burnings and the burial of  scholars, 
while during the Han dynasty, Confucianism excluded all other thought. Inoue considered 
both periods to have witnessed the dwindling of  philosophy, whereas the Song and Ming 

during the Qing dynasty and thereafter, textual criticism of  past texts became dominant, and 
there were no new developments in philosophy.62 As a result, Inoue focused his narrative 
on the history of  Confucianism. Since he held speculative philosophy in higher esteem 
than scholarship which concentrated on accurately interpreting each phrase, such as the 
textual criticism or Chinese exegetics of  the Han and Qing dynasties, he concluded that 
“The Confucianism of  the Song and Ming dynasties encompasses profound purposes, and is 

63 

The following is an excerpt from Inoue’s lecture notes of  the history of  Chinese 
philosophy:64

humanness [
were bits of  straw. Confucius remains in the secular world and is grounded in the needs 

an untroubled mind.65

66 

67 

62 

63 
64 There are no extant copies of  Inoue’s , which essentially focused on the history of  

Chinese philosophy. However, it is possible to reconstruct an outline of  its content based on a few surviving 

65 
66 
67 
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68

 

 69 

and Buddhism together representing the antithesis of  Confucius was logical considering that 

commitment to political involvement. 
It is evident that Takahashi derived his views on the history of  Chinese philosophy from 

philosophy:

Upon closely examining the realm of  Chinese thought, two distinct and enduring original 
streams become evident. One is the cosmology of  quietness and loneliness attributed 

quietists argue that no-action is the essence of  the universe, while the vitalists contend 
that nurturing and enlivening constitute the universe’s grand virtues. The former stance 

The former leans towards naturalism, whereas the latter embraces developmentalism.70

71 a perspective which is also present in the works of  
Inoue.

Takahashi regarded true scholarship as engaging with ethics and politics to provide 

of  living scholarship within Chinese philosophy. In particular, the ideas of  Confucius and 

scholarship as vibrant, socially-conscious, nationalist, and progressive, which perfectly aligned 
with his conception of  living scholarship. Again, this is very similar to Inoue, who valued 
the philosophies of  Confucius, Mencius, and the Song and Ming dynasties, in contrast to 
the Chinese exegetics which prevailed between the Han and Tang dynasties or the textual 
criticism of  the Qing dynasty.

In explaining the Han dynasty reception of  The , Takahashi remarked: 
“They were able to fuse the prognostication theory, based on the yin-yang theory 
of  extraordinary phenomena, with The  since they did not have a clear 
understanding of  the principle (y

68 
69 
70 Takahashi, ,
71 
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of  the 72 

Takahashi thus based his judgment of  a theory on whether it was rational. He also pointed 
out that the cosmologies of  the philosophical luminaries of  the Song dynasty, for example, 

 (1011–

dynasty. He commented, “Even those scholars who attained the most astute and rigorous 

73 This view again shows his preference for neo-
Confucian scholarship, and clearly explains why he lamented what he considered the errors 
of  the neo-Confucian scholars. 

It is clear that Takahashi’s perspective on the history of  philosophy was rooted in the 
ideas of  Inoue. Both scholars shared the belief  that the speculative philosophical inquiries 

towards an antisocial stance or presenting a critical commentary on social matters.
Among the philosophies of  the Song and Ming, Inoue focused on the , 

which he saw as a representation of  the Japanese spirit that had persisted into Japanese 
 as an ideology of  dull 

uniformity, and he constructed a narrative suggesting that when it had become the orthodox 
ideology of  China, the country had stagnated.74 

did not explicitly mention this perspective, but it seems likely that his subsequent bias against 
,75 76 

Confucianism,77 78

 

72 190  37. 
73 190 43.
74 
75 Employing 

years, an unusual length of  time. A neutral perspective would surely have focused on the role of   in 
sustaining this remarkable longevity. In direct contradiction to Takahashi, Miyajima Hiroshi has argued that 

 played a crucial role in fostering modernity in Asia by enabling the establishment of  the bureaucracy 
, (P’aju: 

 is thus far from universally accepted, and I believe 
that this biased idea emerged within the context of  Japanese Oriental studies, and more directly from Inoue’s 

76 
77

78 Takahashi remarked, “Although 

Inoue. Inoue Tetsujiro, 
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In “A Review of  the 
a biting critique of  Takase for rejecting the theory of  evolution. Takase had asserted that 
evolution pertains solely to the physical body, not the mind, and had also argued that the 
interpretation of  an event as either evolution or devolution is subjective. He therefore 
considered evolution a product of  the imagination. Takahashi deemed this rejection of  

79 He also defended Kato Hiroyuki 
pro-evolution book had been the target of  criticism by Takase, stating that “anybody who 

80 Takahashi was an advocate not just of  evolution per se, but also 

historiography, but even before the arrival of  Reiss, such views held a predominant position 

 (1848–

this ideology at the university. Anti-evolutionist opinions like those of  Takase were thus a 
minority viewpoint. 81

Another notable characteristic of  the two early articles by Takahashi was his keenness to 
attribute essential qualities to various groups, including the people of  China, Asia, the Orient, 
and the West. This tendency aligns with Rankean historical methodology. The following 
quote is indicative of  this:

Indian thought encompasses not only religious elements but also the pursuit of  self-
perception, aiming to grasp the reality of  the Universe. Conversely, Jewish thought 
seeks to apprehend the Universe through God. As a result, the former evolved into a 
mind-only ideology, ultimately giving rise to Buddhism. The latter, in contrast, evolved 
into advanced theism, giving birth to Christianity. Chinese thought, however, stood 
between these two opposing philosophies, resulting in the emergence of  Confucianism 
and achieving a grandeur akin to three mountains, resembling the three legs of  a 

79 Takahashi, ,
80 ,
81 As Takahashi pointed out,  Takase’s  ould have been more accurately titled 

. In his book, Takase compared Yang Zhu 
 Takase thought that 

attacking Christianity and egoism was a way to defend Confucianism. Takahashi, “Takase bungakushi cho 
,
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tripod [  
Great Unity [

four. This paradigm stands superior to any other philosophies, whether from the East 
or the West.82 

the characteristics of  a culture also appears in the following remarks on Confucian and 

If  one assumes that Indian and Jewish thought are polar opposites, then Chinese thought 
resides right in the middle of  the two. When the center point of  a circumference is 
elevated, the entire circle can easily be lifted. Consequently, Confucius does not offer 
prayers to Heaven [  
belief  remains elusive. In both approaches, Heaven is revered solely as the origin of  
The Way. This demonstrates a unique and subtle characteristic of  Chinese thought, 

any religion, even if  such an example was not deliberately intended.83

philosophies involved their attempt to elucidate the world through the concept of  The Way 
(  
solipsism and the Jewish declaration of  an omnipotent God.

characteristics of  a nation or a people and subsumed heterogeneous elements within his 

entirely thinks in a way that a religious thinker would, and he established his thought through 
84

  85 

82 ,
83 ,
84 
85 

’  is typically associated with the Syncretist School, also known as the Mixed School. This eclectic 
philosophical tradition amalgamates elements from a variety of  schools of  thought, including Confucianism, 
Taoism, Mohism, and Legalism. Its texts encompass works such as the  ,  

, and the  
the , and Lu Buwei 

89



Takahashi divided Chinese philosophy into two groups: the Confucian group and the 
86 Within his system, he 

87 He 
 in his attempt to help 

laypeople with the lowest inherent ability.

concept of  heavenly will (

doctrines from the broader perspective of  the comprehensive Chinese philosophy I have 
discussed so far, the principal concept—the fundamental idea—should be humanness, 

notion of  heavenly will prior to universal love, thereby resonating with people, especially 
enlightening the common masses, and ultimately swaying the world for a period. As an 

88

 89

peoples or nations,  a tendency stemming from Rankean historiography, is also discernible in 

the Japanese Empire.

Around the time of  his graduation, Takahashi wrote a series of  essays in 
(

86 See Section 3-2 of  this article.
87 ,
88 
89 ,
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Philosophy. These essays dealt with the work of  two of  his contemporaries, Takase Takejiro 

At the time, it was unheard of  to publish articles whose titles included the names of  fellow 
academics. Takahashi’s essays were all the more remarkable since they contained scathing 
critiques of  the work of  these individuals. 

In a society which had only recently emerged from the premodern class system, Takahashi 

availability of  Han-period texts on The  was largely due to the efforts of  Qing 

dynasty writings had been thought lost. He thus acknowledged the contributions of  Qing 

The  was passed down to Jiao Xun , and this reading of  
The  supplanted the moral-principle reading promoted by Wang Bi  

The  is 
90

However, the  platitudes ended there. Takahashi was an advocate of  a moral-principle reading 
of  The (  

The  and later also 
incorporated the sexagenary cycle and the eight trigrams, a view championed by Nemoto. 

eternity. However, I wonder if  it was the text’s original meaning to allocate the sexagenary 

why the emblem-numerological readings were “so arcane is because later scholars of  The 
 sometimes unreasonably attempt to interpret the text in a profound and 

 91

cycle with the eight trigrams for divination.

I have been quite skeptical about whether the allocation of  the sexagenary cycle 
to the eight trigrams is consistent with the original meaning of  The 

. Instead, I believe that this particular way of  understanding The 
 was invented during the Han dynasty period, as seen in the  [

90 193 ( 88.
91 190 

91



texts. Ultimately, however, this approach cannot provide a proper understanding 
of  The . Recently, I read 

[  
[  

and discussions in these works align closely with my own understanding. I am 

The 
between theories concerned with portents and the authentic canon, while also 
dispensing with the use of  the sexagenary cycle and the eight trigrams. He thus 
establishes a theory distinct from that of  the Han dynasty Confucians.92

 nor to the method of  J . He also endeavored to refute  
, the literature concerned with portents, and miscellaneous other theories 

Consequently, his words were consistently grounded in reality, and their meaning was 
always in line with the . He presented the most logical sense of  understanding 
among the recent commentators on The . 93

explored the historical aspects of  The 
that this earlier Confucian scholar, who lived two hundred years ago in a foreign land, shared 

94

had even fewer reservations critiquing a senior peer. In , Takase 
Takejiro had attacked both of  these scholars and Kato Hiroyuki and Christianity, which he 
considered their contemporary equivalents. Takahashi pointed out that the  title of  the book 

95

Takahashi was deeply condescending about Takase’s rejection of  the theory of  evolution. 
Although he acknowledged that “Since the author has politely translated the works of  these 

92 190 
61–62.

93 190 
94 190 
95 ,
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96 One reason why 
he found fault with the historical philosophical perspective of  Takase’s work was the place 

thinker, placing him within the Mixed School category. Takahashi, on the other hand, 

marked his work as an inadequate contribution to the history of  philosophy.97 
Although Takahashi had less experience in researching the history of  Chinese philosophy 

The  
The 

This is indeed a novel cosmology, rarely found in either the East or the West, which 
was formulated during the Qin and Han dynasty period. It would be very interesting 
to research how the concept of  number, which is thoroughly formal, could be taken as 
the basis of  a cosmology, even though this idea is undoubtedly erroneous. Personally, 

 [

this concept can be applied more broadly, to Pythagoras in Greece and also to Indian 
mathematics.98

 
typically employed when a scholar has developed an entirely original concept. The fact that 

in his own ideas.
Takahashi, an ardent reader of  literature from classical to contemporary, exhibited 

commendable academic fervor, unreservedly critiquing his mentors and predecessors. His 
critique can be appraised as grounded in scholarly rationality, and his readiness to extend 
this critique even to those in close proximity to him underscores the thoroughness of  his 

in his Joseon Confucianism studies. That said, the degree to which Takahashi’s critical 
thoroughness and rationality informed his studies of  Joseon Confucianism remains to be 
rigorously assessed.

96 ,
97 ,
98 190 
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Conclusion 

Takahashi pursued a philosophical approach which shed light on the understanding of  
history and contemporary reality. The two articles examined here demonstrate the vast 
amount of  information he had already absorbed during his undergraduate studies. His 

them, Takahashi did not enroll in graduate school. Immediately after graduating, he secured 
a position at Kyushu Nippo 

University of  Tokyo.99 Two years later, in 1904, Takahashi traveled to Korea as a foreign 
teacher at the Imperial Korean Middle School. Shortly after this, he was appointed deputy 

return to Japan in 1945. His doctoral dissertation, “Politics, Religion, and the Enlightenment 
100 was a substantial work, providing a comprehensive 

account of  Buddhism and Confucianism from the Three Kingdoms period through to the 
101 This scholarly endeavor came about from his exploration of  rare books 

that  was monotonous, while at the same time attempting to describe the distinctive 

scholarship, and not even his superiors were spared his scrutiny. As an admirer of  rationality 
and speculative philosophical thought, he had at one point held a generally favorable view 
of   is 

does not seem consistent with a progressive and evolutionary view of  history, nor does it 
seem to be a rational critique. However, it can be understood in terms of  the person who had 

99 Takabe also arranged Takahashi’s marriage, and was a member of  Takahashi’s 1919 doctoral thesis committee. 

100  

101

ssi tam : , 
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as part of  Oriental studies. Takahashi addressed Inoue as  ,102 a term reserved for 
those who have genuinely contributed to the intellectual growth of  a student, and he did not 
critique the overt Orientalist tendencies exhibited by Inoue. 

Essentially, it seems that Takahashi’s acute and unwavering critical spirit was gradually 
eroded by his training in Oriental studies under the Japanese Empire. He was a talented 

years, he received training in Oriental studies, which was expected to contribute to imperial 
administration, formulating his maturation as a scholar. This observation extends to other 

 and Abe Yoshio , who, after graduating 
from Tokyo Imperial University, instructed Korean Studies and Chinese Studies at Keijo 

by Japanese professors including Takahashi, established an academic discipline in Korean 
or Oriental philosophy in post-liberation Korea, it is vital to assess the impact of  Imperial 
Japan’s Oriental studies on the development of  modern Korean academia, rather than solely 
attributing it to Takahashi.

102 ,
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